
Appendix 1

A DIVINE AND SUPERNATURAL LIGHT
IMMEDIATELY IMPARTED TO THE SOUL

BY THE SPIRIT OF GOD:
AN EDWARDSEAN SERMON
(2 CORINTHIANS 3:18—4:7)

John Piper

The following sermon was delivered at the close of the Jonathan
Edwards Conference. We present it here as an example of an

Edwardsean sermon for today, and also to answer Objection #6 in chap-
ter 1 of this volume.

18 And we all, with unveiled face, beholding the glory of the Lord, are
being transformed into the same image from one degree of glory to
another. For this comes from the Lord who is the Spirit. 4:1 Therefore,
having this ministry by the mercy of God, we do not lose heart. 2 But
we have renounced disgraceful, underhanded ways. We refuse to prac-
tice cunning or to tamper with God’s word, but by the open statement
of the truth we would commend ourselves to everyone’s conscience in
the sight of God. 3 And even if our gospel is veiled, it is veiled only to
those who are perishing. 4 In their case the god of this world has blinded
the minds of the unbelievers, to keep them from seeing the light of the
gospel of the glory of Christ, who is the image of God. 5 For what we
proclaim is not ourselves, but Jesus Christ as Lord, with ourselves as
your servants for Jesus’ sake. 6 For God, who said, “Let light shine out
of darkness,” has shone in our hearts to give the light of the knowledge
of the glory of God in the face of Jesus Christ. 7 But we have this trea-
sure in jars of clay, to show that the surpassing power belongs to God
and not to us.



Focus with me for a few moments on the root of Jonathan Edwards’s God-
entranced vision of all things. The root is sunk into three levels of salva-
tion. And what makes Edwards’s vision of all things so God-entranced and
God-centered and God-exalting is that in each of these three levels of sal-
vation God himself is sovereign and decisive and beautiful. You can see
these three levels of salvation in 2 Corinthians 4:4 and 4:6.

I’ll point them out and then come back and look at them more
closely with you. Focus first on the last part of verse 4.

In their case [those who are perishing] the god of this world has blinded
the minds of the unbelievers, to keep them from seeing the light of the
gospel of the glory of Christ, who is the image of God.

Then notice the close parallel to the last words of verse 4 in the last part
of verse 6:

For God, who said, “Let light shine out of darkness,” has shone in our
hearts to give the light of the knowledge of the glory of God in the face
of Jesus Christ.

Notice the similar words in verses 4 and 6:

Verse 4: “the light of the gospel of the glory of Christ, who is the image
of God.”

Verse 6: “the light of the knowledge of the glory of God in the face of
Jesus Christ.”

In both verses the word “light” is parallel. Then the words “gospel” and
“knowledge” are parallel: “light of the gospel” and “the light of the
knowledge.” Then the term “glory of Christ” is parallel to “glory of
God”: “the light of the gospel of the glory of Christ” and “the light of
the knowledge of the glory of God.” And in both verses Paul adds words
to show how the “glory of God” is in fact “the glory of Christ.” He does
it in verse 4 by saying Christ is “the image of God”; so Christ’s glory is
the glory of God. And he does it in verse 6 by saying that God’s glory is
seen “in the face of Jesus Christ”; so God’s glory is the glory of Christ.

Now notice the three levels of salvation in these two parallel verses.
The deepest level of salvation is in the term, “the glory of Christ, who
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is the image of God,” or “the glory of God in the face of Jesus Christ.”
This is the deepest level of Edwards’s vision—the glory of God in Christ,
or the glory of Christ who is God. You cannot go beneath this. There is
no deeper reality and no greater value than the glory of God in Christ.
There is no prize and no satisfaction beyond this. When you have this,
you are at the end. You are home. The glory of God is not a means to
anything greater. This is ultimate, absolute reality. All true salvation ends
here, not before and not beyond. There is no beyond. The glory of God
in Christ is what makes the gospel gospel.

The second level of salvation, moving up from the deepest level of
the glory of Christ, is the gospel of Christ. This is the good news (verse
4, or, as verse 6 says, the “knowledge”) of what Christ has done in his-
tory to make access to the deepest level of salvation possible for guilty
sinners. What makes the good news ultimately good is that it opens the
way for sinners to approach the glory of God with all-satisfying joy
instead of being incinerated. We will come back in a moment to see what
Christ did.

The third level of salvation, moving up from the glory of Christ and
the gospel of Christ, is the shining of divine light in the human heart that
enables it to see and savor the gospel of the glory of Christ. You see this
in the word “light” in verse 4 (“light of the gospel”) and verse 6 (“light
of the knowledge”). But you see most clearly how this light comes in
verse 6: “For God, who said, ‘Let light shine out of darkness,’ has shone
in our hearts to give the light . . .” It is not enough to hear “the gospel”
mentioned in verse 4 or to have “the knowledge” mentioned in verse 6.
There must be a divine work of illumination or awakening. God him-
self, by his Spirit, must do an act of creation as he did at the beginning
of the universe when he said, “Let there be light.” Edwards will call this
act of God “regeneration”—being born again.

These are the three levels of salvation in which Edwards’s God-
entranced vision of all things is rooted. Most deeply and ultimately sal-
vation is seeing and savoring the glory of Christ forever. But sinners
cannot approach the glory of God without being destroyed. Therefore
Christ came into the world to save sinners through the gospel of his
death and resurrection. But sinners, left to themselves, will never see the
beauty of the gospel. Christ crucified for sinners will always be foolish-
ness to the natural man. There is only one hope—a divine and super-
natural light immediately imparted to the soul by the Spirit of God.
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So I want to let Edwards speak to us about these three levels of sal-
vation where his God-entranced vision is rooted.

FIRST, THE DEEPEST LEVEL OF SALVATION:
THE GLORY OF CHRIST

Edwards believed that the glory of Christ is revealed most clearly in the
gospel, and that this glory carries its own evidence of truth. It is self-
authenticating. If you see it, you know for sure that you are looking at
divine reality.

Thus the soul may have a kind of intuitive knowledge of the divinity
of the things exhibited in the gospel; not that he judges the doctrines
of the gospel to be from God, without any argument or deduction at
all; but it is without any long chain of arguments; the argument is but
one, and the evidence direct; the mind ascends to the truth of the gospel
but by one step, and that is its divine glory.1

So Edwards labored in his preaching to put the glory of Christ on dis-
play in the gospel. One of his most beautiful examples of this is his ser-
mon, “The Excellency of Christ,” based on Revelation 5:5-6 where
Christ is described as the conquering “Lion of the tribe of Judah” (v. 5)
and the “Lamb, standing as though it had been slain” (v. 6). Edwards
states his theme: “There is an admirable conjunction of diverse excel-
lencies in Jesus Christ.”

Then he puts his lens to the gospel and describes Christ in one of
the most compelling, Christ-exalting sermons you will ever read. In the
person of Christ, he says, meet together

infinite highness and infinite condescension . . . infinite justice and infi-
nite grace . . . infinite glory and lowest humility . . . infinite majesty and
transcendent meekness . . . deepest reverence towards God and equal-
ity with God . . . infinite worthiness of good, and the greatest patience
under sufferings of evil . . . an exceeding spirit of obedience, with
supreme dominion over heaven and earth . . . absolute sovereignty and
perfect resignation . . . self-sufficiency, and an entire trust and reliance
on God.2
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This is the glory of Christ. To see him and be with him and to enjoy him
will be our final, all-satisfying salvation. This is the end for which we
were made—to spend eternity knowing evermore and enjoying ever-
more the infinite riches of the glory of Christ.

But the problem is that we are sinful and deserving of hell. We dare
not even approach the glory of God, lest we be consumed by his holi-
ness and wrath. Therefore, we need the gospel. That is level two of the
salvation in this text. We cannot get to the bottom level of the glory of
Christ except through the second level of the gospel of Christ.

THE SECOND LEVEL OF SALVATION:
THE GOSPEL

Second Corinthians 4:4 refers to “the light of the gospel of the glory of
Christ.” Because he was a sinner, Edwards loved the double truth of the
gospel that Christ satisfied the righteous wrath of God by dying in our
place, and that he performed for us a perfect righteousness that God
reckons to be ours by faith alone. This double truth is the heart of the
gospel, and both are crucial. Edwards was jealous that Christ get glory
not only as the one who pardons our sins, and not only as the one who
imparts to us a sanctifying righteousness, but also as the one who per-
formed the perfect righteousness that God imputes to us and on the basis
of which alone we are justified and declared to be righteous.

The gospel of Christ’s blood and righteousness cannot be cherished
as it ought without realizing the horrific situation we are in before God
because of our sin. Edwards helps us treasure the gospel by describing
this situation:

If it be allowed that it is requisite that great crimes should be punished
with punishment in some measure answerable to the heinousness of the
crime . . . because of their great demerit and the great abhorrence and
indignation they justly excite:—it will follow that it is requisite that
God should punish all sin with infinite punishment, because all sin, as
it is against God, is infinitely hateful to him, and so stirs up infinite
abhorrence and indignation in him.3

This infinite punishment that is justly owing to our sin can be meted out
in two ways: either through the infinitely precious sacrifice of the Son
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of God for those who believe, or everlasting punishment in hell for those
who don’t. Every Christian exults with Edwards in the words of
Galatians 3:13, “Christ redeemed us from the curse of the law by
becoming a curse for us—for it is written, ‘Cursed is everyone who is
hanged on a tree.’” The infinite punishment owing to us was laid on
Christ, and by faith alone, we enjoy the forgiveness for our sins.

But Edwards was jealous to show that this is not the limit of the
gospel or the glory of Christ in our salvation. We are not only pardoned
in the courtroom of heaven, we are justified—that is, we are declared
righteous. A punishment is not merely taken away, but perfection is pro-
vided—the perfection of Christ. Not only is the title to hell canceled, but
the title to heaven is created.

And what is that title? The righteousness of Christ. “We are
accepted, and approved of God as the heirs of salvation,” Edwards says,
“not out of regard to the excellency of our own virtue or goodness, or
any moral fitness therein . . . but only on account of the dignity and
moral fitness of Christ’s righteousness.”4 “[That I] be found in him, not
having a righteousness of my own that comes from the law, but that
which comes through faith in Christ, the righteousness from God that
depends on faith” (Phil. 3:9). “For Christ is the end of the law for righ-
teousness to everyone who believes” (Rom. 10:4). “For as by the one
man’s disobedience the many were made sinners, so by the one man’s
obedience the many will be made righteous” (Rom. 5:19). “For our sake
he made him to be sin who knew no sin, so that in him we might become
the righteousness of God” (2 Cor. 5:21).

It is a glorious thing to have pardon for all our sins because of
Christ. And it is doubly glorious to have the perfect righteousness of
Christ credited to us by faith alone. “For we hold that one is justified by
faith apart from works of the law” (Rom. 3:28). This is the double truth
of the gospel that Edwards saw and loved. Because of this gospel alone
does any sinner have access to the all-satisfying glory of Christ. The
gospel is the blood and righteousness of Christ providing pardon and
perfection. And with that we will inherit the glory of Christ as our ever-
lasting treasure.

But there is another problem. The natural mind—the fallen, worldly
mind—does not want the glory of Christ as its treasure. And we all have
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this fallen mind by nature. We wouldn’t mind escape from hell. And we
wouldn’t mind the healing of our bodies and removal of guilt feelings
and reunion with our relatives and loved ones in heaven. All that is nat-
ural. But treasuring Christ above all, enjoying the glory of Christ above
all joys—for that we have no taste. And that brings us finally to the third
level of salvation.

THE THIRD LEVEL OF SALVATION:
THE SHINING OF DIVINE LIGHT INTO THE HUMAN HEART

THAT ENABLES IT TO SEE AND SAVOR THE GOSPEL OF

THE GLORY OF CHRIST ABOVE ALL OTHER JOYS

Just as God was sovereign and decisive in levels one and two, so he is
sovereign and decisive here at level three. He is the glory we inherit in
the deepest level. He is the one who sent Christ to do the work of the
gospel for us in level two. And now it is God who breaks into our nat-
ural, rebellious, darkened minds and changes our nature so that we see
Christ crucified no longer as foolishness but as the wisdom of God and
the power of God.

Edwards saw this in 2 Corinthians 4:6: “For God, who said, ‘Let
light shine out of darkness,’ has shone in our hearts to give the light of
the knowledge of the glory of God in the face of Jesus Christ.” The way
anybody gets converted—the way anybody comes to see and savor the
glory of Christ as the greatest treasure and sweetest joy—is that God
sovereignly causes the darkened soul to see the beauty of Christ in the
gospel. Just as he once said, “Let there be light” and there was light, so
now he says, “Let the glory of Christ shine as an irresistible beauty,” and
it does.

Edwards calls this “a divine and supernatural light immediately
imparted to the soul by the Spirit of God”—the name of one of his most
famous sermons.5 Being converted to Christ—being saved—is a super-
natural work of God. It is being born again by the Spirit of God—being
given a new nature, a new spiritual taste, and a new way of seeing, and
by that, an awakening of joy in Christ that you never knew before.

In Edwards’s understanding, this is what regeneration is. This is
what God does in shining into the heart of a darkened sinner: “The first
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effect of the power of God in the heart in regeneration, is to give the
heart a Divine taste or sense; to cause it to have a relish [for] the loveli-
ness and sweetness of the supreme excellency of the Divine nature.”6

This is how any of us comes to rejoice in the glory of Christ. Before
regeneration—before God creates a new taste for Christ—money and
comfort and ease and security and sexual stimulation and food and suc-
cess and family and productivity and the praise of men tasted better to
us than Christ.

But now something has happened. “God . . . has shone in our hearts
to give the light of the knowledge of the glory of God in the face of Jesus
Christ.” We have been born again. We have a new taste for reality. The
created things that we thought were the fountain of pleasure turned out
to be empty, and the one we thought was a boring, bloody fool turns
out to be a beautiful treasure chest of holy joy.

Therefore Edwards says, “The change that takes place in a man,
when he is converted . . . is not that his love [or desire] for happiness is
diminished, but only that it is regulated.”7 Now we have a new spiritual,
supernatural taste for what will truly satisfy. Our longing for happiness
now looks to God and says, “You make known to me the path of life;
in your presence there is fullness of joy; at your right hand are pleasures
forevermore” (Ps. 16:11).

CONCLUSION

I argued in chapter 1 that Jonathan Edwards’s God-entranced vision of
all things has near its heart this sentence: “God is glorified not only by
His glory’s being seen . . . but by its being rejoiced in.”8 This implies that
our passion for satisfaction is the barometer of our passion to glorify
God. It also implies that not to pursue your joy in God is to insult his
glory.

Objection #6, you recall, to this elevation of joy to such a central
place in God’s purposes to be glorified in the world was that it seems to
have little to do with the cross, justification by faith, and regeneration
by the Holy Spirit.
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To this objection I now answer by summing up this sermon.
By the cross—that is, by the blood-shedding and the completed righ-

teousness of Christ—the wrath of God was removed as the great obsta-
cle to my hope of everlasting joy at God’s right hand. His suffering
became my punishment. His obedience became my righteousness. The
curse of the law and the command of the law were fulfilled for me by
the death of Christ and the righteousness of Christ.

As a hell-deserving sinner I never could have dreamed of spending
eternity with God in ever-increasing joy in the ever-increasing revelation
of God himself. All I could expect was destruction and misery. But won-
der of wonders, “Christ also suffered once for sins, the righteous for the
unrighteous, that he might bring [me] to God” (1 Pet. 3:18).

That was my rescue from the guilt and punishment of sin. But what
about sin’s power? What about my corruption and my spiritual blind-
ness and my rebellion and my addiction to the poison of sin and my slav-
ery to the fleeting pleasures of the world? What about my preference for
all that is not God? How shall I ever lay claim to the purchase of Christ,
when I prefer anything and everything to God?

The answer is not that I have free will, but that my will must be set
free. The answer is that something supernatural must happen in my
heart that causes me to see Christ as the image of God, and to see God
in the face of Christ, and to see the cross as the wisdom and power of
God, and to see Jesus as a treasure so valuable that I count everything
else as rubbish in comparison with him. A divine and supernatural light
must shine in my heart, so that Christ appears compellingly glorious.
That is, I must be born again. I must be regenerated by the Holy Spirit.

I conclude therefore that the sin-bearing cross of Christ and the
imputation of his righteousness through faith alone and the supernatu-
ral work of regeneration are the indispensable divine works of salvation
that usher us into the ultimate goal of God in creation: namely, the dis-
play of the infinite worth of his glory in the never-ending increase of our
joy in him.
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Appendix 2

READING JONATHAN EDWARDS: 
OBJECTIONS AND RECOMMENDATIONS

Justin Taylor

What would happen if you ate fast food and nothing else? Some
questions are apparently too difficult for some to resist. New York

filmmaker Morgan Spurlock decided to answer the question by eating
McDonalds food three times a day for a month. The result? He gained
twenty-four pounds and increased his cholesterol level from 165 to 230,
as recorded in his appropriately titled documentary, Supersize Me.1

Evangelicalism suffers from an analogous condition with respect to
the mind.2 We often stuff ourselves with intellectual junk food while fail-
ing to feast upon the rich banquets that are available to us. We have
become unwitting co-conspirators to the ancient heresy that “the newer
is the truer, only what is recent is decent, every shift of ground is a step
forward, and every latest word must be hailed as the last word on its
subject.”3 My purpose here, however, is not to bemoan the contempo-
rary situation but rather to offer encouragement toward a solution.

Having read about Edwards, it is our hope that you would now turn
to read Edwards for yourself. There are, however, some perceived obsta-
cles that have been thought to block this endeavor. Both objections have
to do with a reluctance to read difficult things. The first is the general
hesitancy about reading older works due to their archaic style and
vocabulary. The second is that Edwards in particular is difficult to
understand due to complicated sentences and complex thoughts. Before

1 See www.supersizeme.com (accessed 1-26-04).
2 Note the title and content of Os Guinness’s Fit Bodies, Fat Minds: Why Evangelicals Don’t Think
and What to Do About It (Grand Rapids, Mich.: Baker, 1994).
3 J. I. Packer, “Is Systematic Theology a Mirage? An Introductory Discussion,” in Doing Theology in
Today’s World: Essays in Honor of Kenneth S. Kantzer, ed. John D. Woodbridge and Thomas Edward
McComiskey (Grand Rapids, Mich.: Zondervan, 1991), 21.



offering a list of recommended books, I would like to address both of
these seemingly plausible concerns.

Related to the issue of reading old books versus new ones is the issue
of reading good books versus bad ones. For most of us, the choice is not
between reading and not reading. As C. S. Lewis wrote: “You are not,
in fact, going to read nothing . . . if you don’t read good books you will
read bad ones.”4 And according to Lewis, the good books are by and
large the old books. But why shouldn’t we simply content ourselves with
modern restatements of the old truths—like the book you hold in your
hands!—rather than also returning to the original sources? I will let
Lewis answer:

There is a strange idea abroad that in every subject the ancient books
should be read only by the professionals, and that the amateur should
content himself with the modern books. . . . The error is rather an ami-
able one, for it springs from humility. The student is half afraid to meet
one of the great philosophers face to face. He feels himself inadequate
and thinks he will not understand him. But if he only knew, the great
man, just because of his greatness, is much more intelligible than his
modern commentator. . . . It has always therefore been one of my main
endeavours as a teacher to persuade the young that first-hand knowl-
edge is not only more worth acquiring than second-hand knowledge,
but is usually much easier and more delightful to acquire. . . . Naturally,
since I myself am a writer, I do not wish the ordinary reader to read no
modern books. But if he must read only the new or only the old, I
would advise him to read the old.5

Even if one is persuaded that it is wise to read older works, the myth
is perpetuated that Edwards is a particularly difficult writer to read. This
complaint is not new; it dates back at least to evangelical theologians of
the nineteenth century. But J. I. Packer offers a counter-perspective:

One has only to make the experiment to find that this is not so at all.
The levelling of this charge was in fact a case of the mote and the beam.
It is true that Edwards does not go in for the flowery padding which the
nineteenth century regarded as essential to good style, but this is to his
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credit rather than otherwise. He is today far more palatable as a writer
than are many of his older critics. The most one can say against him is
that on occasion his desire for clinical precision of language leads him
to write sentences that are too long and complex for easy assimilation
on first reading. But this is his only stylistic fault, and that not a com-
mon one; most of the time he is admirably clear, exact, and pointed.6

All of this is prolegomena to our overarching exhortation: Take up
and read! Martyn Lloyd-Jones has said it best:

My advice to you is: Read Jonathan Edwards. Stop going to so many
meetings; stop craving for the various forms of entertainment which are
so popular in evangelical circles at the present time. Learn to stay at
home. Learn to read again, and do not merely read the exciting stories
of certain modern people. Go back to something solid and deep and
real. Are we losing the art of reading? Revivals have often started as
the result of people reading volumes such as these two volumes of
Edwards’ works [see below]. So read this man. Decide to do so. Read
his sermons; read his practical treatises, and then go on to the great dis-
courses on theological subjects.7

Here are some recommended resources to aid you in this task.

THE WORKS OF JONATHAN EDWARDS

In 1834 Edward Hickman published a two-volume edition of The
Works of Jonathan Edwards. This edition has been reproduced in fac-
simile by publishers Banner of Truth (1974) and Hendrickson (1998).8

At 1,660 pages it would take at least twenty volumes in conventional
format to equal what is in this small-print, two-column edition. Lloyd-
Jones wrote:

In my early days in the ministry there were no books which helped me
more, both personally and in respect of my preaching, than the two-
volume edition of the Works of Jonathan Edwards. . . . I devoured
these volumes and literally just read and reread them. It is certainly true
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that they helped me more than anything else. . . . If I had the power I

would make these two volumes compulsory reading for all ministers!9

For those serious about understanding Edwards, it is certainly the most
economical way to acquire a large number of his writings.

The most thorough, critical, and expensive version of Edwards’s
works is being published by Yale University Press. Twenty-three volumes
have been published thus far, with four more forthcoming.10 Yale has
also produced a one-volume selection of his writings: A Jonathan
Edwards Reader.11

Sermons

For those being introduced to Edwards for the first time, the most help-
ful place to begin may be the sermons he preached to ordinary people
week in and week out. We recommend:

GROWING IN GOD’S SPIRIT12

The first volume in a new series entitled Jonathan Edwards for Today’s Reader.

It contains Edwards’s classic sermons “A Divine and Supernatural Light,”

“Christian Knowledge,” and “The Christian Pilgrim.” The editor has supplied

helpful headings and thoughtful study questions.

PRAYING TOGETHER FOR TRUE REVIVAL13

The second volume in the Jonathan Edwards for Today’s Reader series, con-

taining “A Humble Attempt to Promote Explicit Agreement and Visible Union

of God’s People in Extraordinary Prayer, for the Revival of the Church and the

Advancement of Christ’s Kingdom on Earth.”

THE SERMONS OF JONATHAN EDWARDS: A READER14

An anthology from the critical Yale edition.
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9 The latter edition is available for purchase at Desiring God Ministries for 50 percent off the retail
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10 For a complete listing, see www.yale.edu/wje/.
11 Ed. John E. Smith, Harry S. Stout, and Kenneth P. Minkema (New Haven, Conn.: Yale University
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12 Ed. T. M. Moore (Phillipsburg, N.J.: P & R, 2003).
13 Ed. T. M. Moore (Phillipsburg, N.J.: P & R, 2004).
14 Ed. Wilson H. Kimnach, Kenneth P. Minkema, and Douglas A. Sweeney (New Haven, Conn.: Yale
University Press, 1999).



THE SALVATION OF SOULS:

NINE PREVIOUSLY UNPUBLISHED SERMONS ON THE CALL OF

MINISTRY AND THE GOSPEL BY JONATHAN EDWARDS15

THE BLESSING OF GOD:

PREVIOUSLY UNPUBLISHED SERMONS OF JONATHAN EDWARDS16

Most of Edwards’s 1,400 sermons will not be published in the critical Yale edi-

tion. These two works contain previously unpublished sermons, freshly tran-

scribed as labors of love by these scholars.

Theological Writings with Helps

When beginning to study Edwards’s longer theological works, many will

welcome the help of explanatory footnotes and introductions. For

example, see:

GOD’S PASSION FOR HIS GLORY:

LIVING THE VISION OF JONATHAN EDWARDS17

Includes an introduction to Edwards by John Piper, the complete text of The End

for Which God Created the World, and explanatory notes by Piper.

THE SPIRIT OF REVIVAL:

DISCOVERING THE WISDOM OF JONATHAN EDWARDS18

A modernized version of The Distinguishing Marks of a Work of the Spirit of

God by Archie Parrish, with an introduction by R. C. Sproul.

SEEING GOD: JONATHAN EDWARDS AND SPIRITUAL DISCERNMENT19

Does not contain the actual text of Religious Affections but is rather an excel-

lent analysis by Gerald McDermott using the skeleton of Edwards’s work. Packer

writes: “I wish [McDermott’s book] would be made compulsory reading in every

evangelical congregation.”
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18 (Wheaton, Ill.: Crossway Books, 2000).
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Biographical Materials

For those interested in biographical materials, we would recommend (in
ascending order of comprehensiveness and length):

STEPHEN J. NICHOLS—
JONATHAN EDWARDS: A GUIDED TOUR OF HIS LIFE AND THOUGHT20

IAIN H. MURRAY—
JONATHAN EDWARDS: A NEW BIOGRAPHY21

GEORGE M. MARSDEN—
JONATHAN EDWARDS: A LIFE22

As you can see, publishers have produced a plethora of accessible
resources on Edwards in recent years. Any reasons for not reading him
have significantly dwindled! May God bless you as you read and study
to the glory of God.

272 A GOD-ENTRANCED VISION OF ALL THINGS

20 (Phillipsburg, N.J.: P&R, 2001).
21 (Edinburgh: Banner of Truth, 1987).
22 (New Haven, Conn.: Yale University Press, 2003).






